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I.  Introduction


Today many Native Hawaiians
 are displaced in their homeland.  The fantasy world of an idyllic Hawaiian paradise inhabited by happy natives exists as the imaginary of state sponsored tourism.  The reality is that in terms of health, education, political power, and socioeconomic status, Native Hawaiians are marginalized.  In response to being seemingly out of place in their island home, there has been a Hawaiian cultural renaissance over the last three decades.  This cultural revival, which has seen flowerings in Hawaiian language and arts, has gone hand in hand with political activism.  Native Hawaiian activism, latent since the overthrow of the Hawaiian Kingdom in 1893 and later annexation by the US in 1898, came to a head in the 1970s in response to imminent land issues.  The most vocal protests were against the bombing of the island of Kaho(olawe by the US military and the eviction of Native Hawaiians for tourist and residential development.  This activism and the cultural rebirth that accompanied it has been driven by the desire of Native Hawaiians to overcome their displacement by putting themselves back into place.  

An emerging way Native Hawaiians are reclaiming their place in Hawaii is by returning to work the (aina (land, literally ‘that which feeds’) and seeking access to natural resources by reviving the ahupua(a concept.  An ahupua(a is a land division that ranges from the upland forests to the ocean.  It is a well-documented feature of traditional Hawaiian society that has persisted despite tremendous cultural losses in Hawaii’s clash with modernity.  Dividing the land into ahupua(a enabled communities living within them to be self sustaining by ensuring access to resources from the forest to the sea.  Many Native Hawaiians today live in rural areas, which are socio-economically depressed and on the margins of Hawaii’s tourist driven market economy.  Revitalizing the concept of the ahupua(a can be empowering for these communities.  

On the island of Oahu, in the rural community of Waianae, there is a community based Native Hawaiian non-profit organization that has for almost three decades been striving to reclaim their ahupua(a.  The work of Ka(ala Farm has included restoring water flow in the uplands in order to plant kalo (taro – once the staple crop of Hawaiians) in ancient terraces.  Their programs also include community outreach and education programs as well as the Native Hawaiian Reforestation Project and Nursery.  Their active reclamation of an ahupua(a is a timely example of how Native Hawaiians are putting themselves back into place.  

The purpose of this research is to work for and with Ka(ala Farm to explore how Native Hawaiians can continue to reclaim and sustain their sense of place by restoring traditional management concepts.  Reclaiming a sense of place will culturally and spiritually enable Native Hawaiians to overcome the structural problems they face as a marginalized people.  The value of this research for community forestry is in its potential to address the question of how indigenous peoples can reclaim watershed and ecosystem management by implementing traditional management concepts and by relying on local knowledge.  This research will contribute to the community not only in Waianae, but it will also be instructive for Native Hawaiian communities throughout the islands.  Much recent scholarship by and for Native Hawaiians has focused on Hawaii’s colonial history and the redress of grievances under the current political hegemony.  A major contribution of this research will be in helping Native Hawaiians physically and conceptually get back into place as well as to affect social change by pioneering strategies to return decision-making and resource management to local communities.  

II.  Theoretical Framework


Recent theorizing of indigenous epistemology provides fertile ground for the study of the way indigenous peoples know and experience place.  Pacific scholars have begun to explore how islanders are rooted in and routed through place (Gegeo 2001; Gegeo and Watson-Gegeo 2001; Clifford 2001).  Other indigenous scholars have been keen to point out that there is a place for indigenous knowledge and have exhorted indigenous people to give voice to these ways of knowing and understanding the world to counter the belittling experience of colonialism (Ha(uofa 1993 and 2001; Smith 1999; Hereniko 2001).  Native Hawaiian scholars are increasingly responding to this call (Kame(eleihiwa 1992; Trask 1999; Osorio 2002).  

Emerging explorations in the area of Hawaiian epistemology is an exciting development (Meyer 2001; Andrade 2002).  The most prevalent notion in Meyer’s pioneering work on Hawaiian ways of knowing is that of (aina (land).  (Aina has been translated as ‘that which feeds’ and can also be considered as ‘origin’, ‘mother’, ‘inspiration’, and ‘environment’ (Meyer 2001, 128).   The related concept of aloha (aina (generally translated ‘love of the land’) is a kind of Hawaiian topophilia.  Aloha (aina has also been compared to Aldo Leopold’s land ethic (Dudley 1990).  The Native Hawaiian love of and emotional attachment to the (aina resonates with humanistic geographers’ conceptions of place.  

Concurrent with the Hawaiian cultural renaissance, humanistic geographers experienced a rebirth of their own in re-theorizing the concept of place.  A major shift came in the differentiation between the humanized place and abstract space (Relph 1976, Tuan 1977).  This early work emphasized how place was experienced and sensed in contrast to impersonal and emotionally distant conceptions of space.  While more recent work has expanded the concept of place, the early musings of humanistic geographers is still very much at the heart of humanistic perspectives on place today with lived experience being a major component (Adams et al. 2001).

In Hawaiian epistemology, Hawaiians are bonded to place not only through familial ties to the (aina but also through a familiarity of experience.  The concept of malama (aina (caring for the land) is the embodied, lived experience of aloha( aina (Kame(eleihiwa 1992).  Within the Native Hawaiian world view, the concept of the ahupua(a is overlaid on the (aina in order to divide it and malama or manage it.  The Native Hawaiian sense of place that resides in the ahupua(a concept provides the basis for an indigenous management scheme.  The marriage of sense of place and resource management is possible and desirable approach to eco-system management (Williams and Stewart 1998).  

Ahupua(a can be translated as ‘watershed’ or ‘riparian ecosystem’ because it is typically a wedge shaped land division that narrows toward the mountain heights, broadens toward the ocean, and has a river or streams running through it.  The boundaries generally range from the mountain peaks along the ridgelines all the way out to the fringing reef.  People living within the ahupua(a were traditionally ensured access to the resources available in the varied range of ecological niches.  In days of old, ahupu(a were self-sustaining and interconnected.  They were viewed holistically with reciprocal and linked relationships between people and the land and sea.  The integrated nature of the ahupua(a concept is perhaps best exemplified by the mauka – makai (upland – seaward) relationships which existed.  Reciprocal relationships and dualisms are ubiquitous in Hawaiian thought.  These relationships are detailed in the Kumulipo, a cosmogonic genealogical chant, which details the origins of Hawaii and its environment and people and has refrains that link forest and ocean plants and animals (Dudley 1990).

In the days of the Hawaiian chiefs, the konohiki (manager of the ahupua(a) were called upon to mediate the reciprocal relationship between the chiefs, the commoners, and the (aina.  The konohiki oversaw and regulated subsistence activities such as planting, harvesting, and fishing.  They also supervised large work projects such as the construction of irrigation ditches and fishponds.  In historic times, konohiki have been described as being land stewards, tax collectors, landlords, and game wardens for fisheries (Andrade 2002).  Certain statutory rights were granted to konohiki in the Hawaiian Kingdom in the mid 19th Century.  However, after drastic changes to the Hawaii’s legal system, especially after annexation by the US in 1898 and Statehood in 1959, the legal issues surrounding konohiki rights today are blurry and problematic (Murakami 1990).  The legal system of the State of Hawaii does, for the time being at least, recognize certain traditional and customary rights held by Native Hawaiians.  Now that Native Hawaiians are returning to the (aina, the time is ripe for the issue of konohiki rights to be revisited because if reinstated, konohiki could have the potential to mediate between the indigenous people and the state.  

Reclaiming sense of place and traditional management concepts such as ahupua(a and konohiki is a powerful means of staking claims.  Similar to telling stories, articulating Native Hawaiian sense of place and traditional concepts can be seen as a discursive strategy used to assert claims to land and resources (Fortmann 1995).  As Native Hawaiians increasingly become empowered by and through a sense of place in their ahupua’a they will again be able to access and manage resources that will socially sustain them.  

III.  A Case Study

A large number of Native Hawaiians live on the margins of the islands - in rural areas.  One of the largest rural communities of Native Hawaiians is found on the leeward coast of the island of Oahu, centered in the community of Waianae.  While anciently the thriving breadbasket of the leeward coast, Waianae is today an area with high rates of unemployment, poverty, and associated social ills.  Despite these problems, a strong sense of community unites the people of Waianae.  Within this community, Ka(ala Farm is a grass roots organization, which has since 1978 returned to traditional values and ways of life as a means of overcoming displacement.  Over the years, they have developed educational programs and partnerships with schools and other community organizations and social programs.  Ka(ala Farm has a learning center on site whose mission statement is as follows:

The mission of the Cultural Learning Center at Ka`ala is to reclaim and preserve the living culture of the Po`e Kahiko (People of Old) in order to strengthen the kinship relationships between the `aina (land, that which nourishes) and all forms of life necessary to sustain the balance of life on these vulnerable islands.
In addition to the learning center, Ka(ala Farm is also engaged in ecosystem restoration, reforestation, and propagating native plant species.  In 2000, the organization started a native plant nursery and later helped establish nurseries at two high schools and at another site in the community.  The reciprocal relationship between cultural and natural survival is reflected in the following statement by Ka(ala Farm:

Growing and using native plants is inseparable from the preservation and practice of Hawaiian culture. In the preservation and practice of Hawaiian culture, keys to wisdom and health of the Hawaiian people will be found. With these understandings, Ka`ala established its native plant program. Hundreds of Leeward Coast residents participated in various projects throughout the year and became more appreciative and involved in the preservation and use of Hawai`i's native flora. This in turn helped to connect the community to the `aina and to Hawaiian culture. (Ka’ala Farm 2000).

In my discussions with Ka’ala Farm, they explained that their organization is a cultural and spiritual kipuka for the community.  The term kipuka translates in the English language most closely as ‘ecological niche’.  The classic example of a kipuka is a small, self-contained vegetated area that has been surrounded by lava.  Within this ecological niche life is able to thrive and evolve.  Ka(ala Farm wants to be the cultural and spiritual spring of life for a marginalized community.  

Ka(ala Farm’s use of koa
 wood demonstrates the ahupua(a concept in practice.  As part of the makai (toward the ocean) component of the ahupua(a, Ka(ala farm received the donation of a koa log, which was recently crafted into a fishing canoe.  The canoe will soon be launched and as part of the reciprocal relationship with the forest, Ka(ala Farm will be replanting koa in the upland forests above Waianae.  This practice embodies the ahupua(a concept by utilizing forest resources in order to access ocean resources while at the same time giving back to the forest.  In this way the dual mauka – makai (upland – seaward) orientation of the ahupua(a continues to expand.  Ka(ala Farm’s work in the ahupua(a of Waianae provides an excellent case study, which will demonstrate how Native Hawaiians are reclaiming place.  This case study will also anticipate directions that this ‘land reclamation’ could take for Native Hawaiians and for other indigenous peoples.  

IV.  Research Design


Research that is from the ‘bottom up’ and that is ‘for and with’ instead of ‘on or about’ a group of people is especially appropriate for working with the Native Hawaiian community. The rootedness, reciprocity, and cooperation required for this type of research are qualities that are valued in Hawaiian epistemology.  Furthermore, because Native Hawaiians are generally disadvantaged, research should be conducted in a manner in which they will benefit and not be further exploited.  For these reasons, participatory research is an approach well suited for this proposed research.  


Participatory research is designed to democratize knowledge by de-centering research to the margins.  A major goal is to empower disenfranchised and dispossessed peoples and be a catalyst for positive social change.  The research is participatory in that the researcher forms a partnership with a group, organization, or community and collaboratively designs research questions, methods, and goals.  Not merely descriptive, or simply for knowledge’s sake, participatory research requires action and seeks to be liberating by affecting structural changes in society.  Participatory research is also fitting for this research project because it is a means through which indigenous knowledge can be privileged and given voice. (Park et al.1993; Greenwood and Levin 1998; Pyrch and Castillo 2001)  


In partnering with Ka(ala Farm to set goals for this research project, the recurring themes in our discussion were restoring Native Hawaiian sense of place and reviving resource management concepts.  In addressing these themes, three broad research questions emerged.  I will first discuss these questions and then I will explain the methodology to be used to answer them. 

1. What is a Native Hawaiian sense of place?

This question deals with the epistemological underpinnings of how Native Hawaiians experience place.  It seeks to address the meanings that are attached to place.  Answering this question will involve an interrogation of key concepts such as aloha (aina and malama (aina.  Lived experiences and practices in place will also be explored.  As genealogies are crucial in Native Hawaiian epistemology, the question of how place was and is experienced by our kupuna (elders and ancestors) will also be addressed.

2. What are Native Hawaiian management concepts?

Providing an authoritative exploration of traditional Hawaiian management concepts such as ahupua(a and konohiki will be helpful for both Ka(ala Farm and the Native Hawaiian community.  While ahupua(a is a widely understood concept, there is only a vague understanding of konohiki rights.  Having begun a dialog with the Department of Natural Resources of the State of Hawaii concerning “stewardship” concepts, the directors of Ka(ala Farm are extremely interested in research on konohiki rights.  I will therefore supplement my research on ahupua(a by posing such questions such as:  What are konohiki rights?  What is their legal status?  Do they now exist, and if so where?

3. How can a Native Hawaiian sense of place and traditional management concepts be established at the community and state levels?  

This is the most difficult question because it is a ‘how to’ question.  Within the ahupua(a itself, Ka(ala Farm wants to see more “community buy-in”.  They are also seeking buy-in from the powers that be.  They want community members and government leaders and agencies alike, to catch their vision of a sustainable ahupua(a.  Furthermore, they want not only awareness, but also action by both the local community and the state government.  Ka(ala Farm is confident that if the community and government can gain the sense of place engendered by the ahupua(a concept, then positive action will indeed follow.  Their larger vision is that marginalized people of the community, especially but not only Native Hawaiians, will gain a sense of place that will give them the spiritual and cultural basis from which to overcome society’s structural constraints.  How to do this is a large question and one that is extremely relevant to this community.  


In answering these questions two methodologies will be used:  archival research and qualitative methods.  For each of these questions there will be an archival component requiring painstakingly searching through what has been written about these topics.  An emerging area of archival research that has been spawned by the push for Hawaiian language education involves the revisiting of Hawaiian language newspapers of the late 19th and early 20th century.  Researching legislative and court documents will be especially useful in addressing the issue of konohiki rights.  


Qualitative methods that will be used to give voice to the community will be participant observation and interviews, which are both well suited for participatory research (Stringer 1999).  Participant observation will enable understanding of the setting and context of participants’ work on the ground and interviews will be recorded and transcribed in order to express participants’ views and opinions.  These methods will be crucial in apprehending the meanings Native Hawaiians attach to place and in further exploring traditional management concepts.  They will also be useful in working with community and state leaders to facilitate partnerships between different entities.  Participant observation will enable a grounded and rooted view of the dynamics within this community.  The preferred mode of interviewing will be using what is called in the local vernacular “talk story” - an informal way of conversing which has proven successful as an unthreatening and comfortable way of accessing information in the local Hawaiian context (Suryanata and Umemoto in press;  Andrade 2002). 

V. Research Preparation


I became involved with Ka(ala Farm in 2002 as a research assistant in the Departments of Geography and Urban and Regional Planning at the University of Hawaii.  Our research involves the social impacts of marine aquaculture development in Hawaii (Suryanata and Umemoto in press).  Ka(ala Farm was interested in the potential of marine aquaculture for the makai (toward the ocean) component of the ahupua(a concept and asked us to facilitate discussions with our contacts, who could help them develop marine aquaculture.  I became acquainted with Ka(ala Farm’s directors as a representative of the co-principal investigators and they later approached me about helping them with the makai component of their program.  At about the same time I approached Ka(ala Farm about pursuing my research concerning reclaiming a Native Hawaiian sense of place by restoring the ahupua(a concept.  My proposed participatory research would bridge the gap between the upland forest and ocean aspects of ecosystem management and allow me to volunteer time within the community.  We have already begun and will continue to work together on this proposed research.

My preparation for this research began with my upbringing as a kama(aina (child of the land).  An important protocol when working in the Native Hawaiian context is to place oneself geographically and genealogically.  I am of Native Hawaiian descent and was born and raised where my father was born and raised, in Hau(ula on the windward side of the island of Oahu.  Similar to Waianae, my home community is on the margins – it is even more rural, has a small concentration of Native Hawaiians, and is a socio-economically depressed area.  I grew up speaking Hawaiian Creole English or ‘Pidgin’ as it is known in the local vernacular.  Pidgin developed as a lingua franca on sugar plantations and is associated with working class people in Hawaii.  I also have some proficiency in the Hawaiian language having completed third year courses at the university level.  As a result of the cultural renaissance, Hawaiian language is coming back into common parlance.  With a common background and my ability to speak the language of the people, I can relate to the Waianae community.

As a Native Hawaiian scholar with vested interests in the community, participatory research is well suited for my desire for my research to be meaningful and relevant.  It is similar to research and advocacy work I have done for and with a Native Hawaiian community I felt was ironically being dominated by a Native Hawaiian organization (Fermantez 2002).  Like the reciprocity involved in harvesting and planting koa, 
participatory research is an excellent way of giving back to the community. 

VI.  Research Schedule

Phase 1.  January 2003 – September 2003
During this phase of my research I will continue to work with Ka(ala Farm both as a research assistant and also as a volunteer.  I have completed my course work and have been advanced to candidacy in the Geography department.  My formal proposal defense will be held in April 2003 and Comprehensive Exams will be completed in September 2003.  

Phase 2.  October 2003 – June 2004
Upon being advanced to ABD status, it is anticipated that my residence within the ahupua(a of Waianae will begin in October 2003 and extend to at least June 2004.  While residing in Waianae, I will volunteer my time with Ka(ala Farms in reestablishing the ahupua(a concept.  I will conduct participant observation and do “talk story” interviews about the meaning of place.  Preliminary writing of the dissertation will commence during this phase.

Phase 3.  July 2004 – May 2005
In this phase, writing and revising of the dissertation will take place.  I will also be applying for tenure track positions at various universities.  It is anticipated that the dissertation will be successfully defended in the spring of 2005 in time for May commencement.  
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�  In accordance with the Office of Hawaiian Affairs usage, I use the term Native Hawaiian to refer to anyone of Hawaiian ancestry – that is anyone with a genealogical link to the indigenous people of Hawaii (Office of Hawaiian Affairs, 44). 


� Acacia koa.  The largest native forest tree.  Traditionally used for canoes, surfboards, and calabashes is now valued for making items such as furniture, bowls, and ukuleles.  





